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Abdul Hamid Ben Badis (1307-1359 A.H.)
And Discourse on Development

Mazin S. M otabagani*

I ntroduction

Joseph K echechian, an American political sciencespecialist of
Armenian Lebaneseorigin, visited Jeddah, Saudi Arabiamorethanten
yearsago to collect datafor hisbook on the security of Saudi Arabia’ .
The United StatesInformation Agency invited anumber of Saudi academics
andintellectual sto meet the guest. K echechian beganthesession by reading
excerptsof apaper hewaswriting about ‘ fundamentalism’ inthe Arab
World. It began asfollows: “ Oncethe Fundamentalistsarein power they
will pull their countriesback to the Middle Ageswhenthechurchkilled
scholars, inventorsand thinkers.” Having said that, hewent onto say:
“women were bound to suffer from maltreatment, and so would the
minorities’.

Though the definition of “Fundamentalists’ isareal problemto
any specialist whether in comparativereligion or journalism, the context of

the paper proposes that everyone promoting the Islamic views of
modernizationisconsidered assuch.

Another example of the Western views of Islam and devel opment
isfoundinthearticlewritten by Daniel PipeswhoisasoaPolitical Science
speciaist? . In hisarticle Pipesmentions seven central characteristicsof
theFundamentalist|slam: Anti-democratic, anti- Western....etc.

Even Richard Dekmijiandescribedthosecallingfor revitalizing
Islam“Muslimfundamentalists’ and gaveafull account of their descriptions.

*  Associate Professor, Orientalistics Department of | slamic Studies, Faculty
of Education, King Saud University, Riyadh, Saudi Arabia.
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Oneof thetraitshe ascribed to themistheir attitude towards modernity
andwesterncivilization. Hebelieved that those* fundamentalists’ areagainst
modernization.

Bernard Lewis, a well-known Orientalist gave the Thomas
Jefferson Lectureat theLibrary of Congress(1990) inwhich heclaimed
that |lam isagainst modernity and therefore Muslims are against the
Westerncivilization.* He continued to spread this message even more
vigorously after the 9/11/2001 incidentsthrough hisbooks, lectures, articles
and T.V appearances. Lewisbecame quiteinfluential inthe WhiteHouse
and ruling circlesinthe USA.

Theinevitable question may well beasked: Why do scholars of
such high caliber andintellect tend to view Islaminthisway. Thisquestion
of modernity or modernization has been raised for centuriessincethe
daysof the Ottoman Caliphate. Thissamequestionisstill asked until this

day.

Inthispaper | havetaken theexample of Ben Badis(1307-1359
A.H./1889-1940A.D.) an Algerian scholar and apolitical leader, who
tackled thisproblem on theintellectual aswell asthepractical level. The
purposefor taking thisexampleismainly because Ben Badiswasknown
asan educator and political leader inthestrugglefor liberating Algeria
from the French occupation and not so much as a philosopher and thinker.
Hisviewsarebarely exposed outsidethelimited circlesof researchersin
modern Algerian history. Theimportance of the Ben Badisexampleisthat
hewasaware of themodernizing trend in Europe, particularly in France.
At the sametimehisknowledge of |slam was so deep that it allowed him
todeal with the problem of bringing Algeriato thetwentieth century.

This paper isdivided into four parts. thefirst part is a brief
biography of Sheikh Abdul Hamid Ben Badis. The second will givea
brief ideaabout | lam’ scomprehensive outl ook that includestheissue of
social development. The third dealswith the criticism directed against
theideasand thoughts of Ben Badisand the Algerian Ulemaaccusing
them of ignoring theissue of development. Thefourth part will focus on
the discourse of Ben Badison social development.



Abdul Hamid Ben Badis (1307-1359 A.H.) 91

Part |
A brief Biography of Ben Badis

Abdul Hamid Ben Badis was born on 11/4/1307 A.H.
correspondingto December 4,1889 A.D. Heisfromthe Amazighi tribe
called Sinhgja. To say aword about the physical appearance of Ben Badis,
hewas neither tall nor short though hewas closer to be considered short.
Hewasvery thin. Thelittle physique of Ben Badisreminds me of the
Prophet’ scompanion | bn Masoud whom the Prophet said onceto those
who laughed at the thinness of hislegsthat thoselegsweighin heaven
more the mountain of Uhud. His complexion waswhite. Heworethe
Algerianthobecalled * Gandourah’ wovenin Algeria. He had the head
cover called Imama. Ben Badiswasknownto eat lightly. Onetype of
food was generally sufficient to him. He did not drink coffee or tea
excessively. BenBadiswasapersonwith charisma. Hewasregarded
withrespect and even awe sometimes. Hiscolleagueand longlife companion
Al-lbrahimi Said once: “Though | might be considered more
knowledgeabl ethan Ben Badis, hereceived much morerespect and dignity.
It must be morethan mereknowledge, it wasrather spiritual influence”. °

His early schooling was at the hands of Sheikh Muhammad
Almadasi who taught him Qur’ antill hefinished learning the Qur’ an by
heart. Then hemoved to takelessonsin other Arabicandlslamic sciences
suchasFigh, Hadith, Arabiclanguage and Qur’ anic exegesis. Thenhe
moved to Tunisto study at the Zaitonah M osque, where hefinished his
studiesintheyear 1330 A.H./ 1912 A.D.

Ben Badiscameback to Algeriato start teaching at Al-Akhdhar
Mosqguein Constantine, but soon it wasthe Hajj time. Hewent to the
holy placeswherehe met another Algerian scholar and activist, namely,
hislonglifecompanion Sheikh Muhammad Basheer Al- Ibrahimi. They
both discussed the situationin Algeriafor afew monthsand agreed ona
plan of action after their returnto Algeria. Eventhough Ben Badiswas
advised by his former mentor to immigrate to Al-Madinah, another
Madinese Scholar told himthat Algeriaistheland of jihad and work and
he should not |eave his country.®

On hisway back home Ben Badisvisited Egypt where he met
some prominent scholarsand becamebetter informed about thelslamic
World situation and plight with colonialism. Once he settled, heresumed



92 Journal of West Asian Studies

hislessonsat the same mosque and tried to attract studentsfromall Algerian
provinces. Soon hewas ableto provide housing and boarding for theall
students from outside Constantine. Not only did he take care of their
education, hewasalsointerested inall their livelihood and social behavior.
He appointed some senior studentsto monitor the behavior of the new
comersto Constantine.

Journalism

Ben Badisdiscovered theimportance of journalismin promoting
hiscampaignto free Algeriansfrom French occupation through education
andimprovingthelivesof theAlgerianseconomically, socially, religioudly,
and culturally. Hejoined Al-Najah newspaper in the early years of the
twentiesof thelast century, and then he established hisfirst newspaper
caled Al-Muntagid (The Critique) in 1925. When the French suspended
this newspaper, he established Al-Shihab Magazine as a bi-weekly
newspaper on November 12" 1925, Al-Shihab became a monthly
magazine and continued to be published until the beginning of the Second
World War.

In 1930, France was preparing to celebrate its centennial of
occupation of Algeriaor rather theannexation of Algeriato Franceorin
other wordsthe permanent defeat of the crescent against thecross. The
Algerian Ulemaaware of the situation, held aseries of meetingswhich
resulted inthe establishment of the Association of Algerian Ulemain 1349/
1931. In that meeting, Ben Badiswas elected to be thefirst president
even though he did not attend.

Theleadership of Ben Badiswasagreat asset to the organization
sincehewasknown by hisleadership qualitiesand wisdom. Theassociation
activitiesstarted with establishing schoolsall over Algeria. The French
authoritiestook thistype of activity seriously. Theresearcher hasfound a
map with two colorsblueand red showing theinfluence of the Association.
Thered depicted full influence of the association while, the blue meant
partial influence. Theassociation did not have the meansand resourcesto
haveitsown brancheson the entire soil of Algeria, sothey depended on
thelocal organizationsand groupsto spread the message of the Association.

The association also was active in the social field through
establishing social clubsand charity organizationsto carefor the needy,
poor, orphansand to combat westerni zation and Christian missionaries.
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Ben Badisand Palitics

Though the general charter of the organization stated that the
organizationdid notindulgein politics, Ben Badis, however, looked at the
subject differently. Hewould beinvolvedin politicsinhispersonal capacity
asannormal citizen. But asapresident of the association hewould refrain
from politics. Ben Badisclarified thisby saying: “ Thescopeof workingin
thisassociationisvast. However, therearemany fieldsthat | will indulgein
not in the name of the association but in my own nameif my name had any
importanceto my people”.” Thesefieldsincluded addressing the French
government in Parisand the French administrationin Algeriaabout issues
suchaseducation, social and economical conditions, andthepolitical
rights of the Algerian nation.

Ben Badis was a firm believer that there should not be any
separation between politicsandreligion. Healsobelievedthat I slamic
scholarsshould not distant themsel vesfrom workingin politics. Oncehe
wasinvited to givealecture about the educational situationin Algeriaand
said:” Wetalk today about education and politicstogether. Somemay see
that thisisadifficult task because they are accustomed that scholars
excludepoliticsintheir activities, though we should combinepoliticsand
education and educationwill not prosper unlesspoliticsprospered.®

Ben Badisinsisted ontherightsof religiousscholars’ involvement
inpolitics. Hisstatement that was made more than seventy yearsago can
beared call tolslamic Ulemaof today. Hesaid: “What wrong isattached
tolslamic Ulemaif they participatein politics? Have the higher and lower
houses of the French Parliament been lacking the presence of menfrom
other religiousclergies? Hasthe French Academy been lacking of the
influencesof thepriest minister Richelieu?lsit acceptablewhen the matter
comesfrom the French side and not acceptableif it isfrom our side? No,
thereisno blame or shame aseveryone makeshisown choiceto praiseor
blaspheme according to hisbehavior in hischoice’. °

To speak of Ben Badispalitical involvement one needsto writea
separatepaper. However’ given herearefew examplesof thisinvolvement:

i- In 1934, an upheaval took place between the Muslimsand
the Jewsin Constantinople. Therole Ben Badisplayed was
to help calm down the situation.
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In 1936 Ben Badistook upon himself to call for and organize
the* Algerian General Conference” withthemain objective of
preserving the Algerian Arab/Muslimidentity and at the same
timeobtaining their political rights. Thereal importance of the
effortsto preserve Arab/Muslimidentity wasin face of the
French colonial effortsto assimilate Algerianswhich meant
that they gave up their own distinct identity and their adhering
to Islamic Jurisprudence.

The French primeminister issued adecreein 1938 limiting
thefreedom of the Algeriansto establish school sand to consider
Arabic asaforeignlanguage. Ben Badisled thecampaignto
combat this decree.

Ben Badis never shied away from calling for Algerian
independencein hisspeechesand writings. Hewrotein 1930
saying:
“Turn the pages of theworld history, and look
into that truthful record. Would you find any
nation that was conquered and occupied and
deprived of independence and then regained its
independence as a gift form the one who
deprived them from their independence and then
gavetothem asagift? No, we have never seen
that freedom is given; what we know is that
freedom is taken. We have never seen
independence given asagift. Independenceis
obtained through jihad and sacrifice and
accepting death. And we have never seeninthe
records of history disappointment of those who
fight, but we have seen disappointment of those
who beg for independence.” 1°

Ben Badisdeparted from the theoretical level of callingfor
independence. Hemoved to the practical level of preparing
Algeriansto fight for independence. He paid special careto
those studentswho had served inthe army or werewell versed
intheknowledge of war. It was narrated by Ben Badis' close
disciplesthat he was once in ameeting with them (Hamza
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Bokoushaand others) and said to them: “Would you promise
meto do something?’ They said: “ Of courseif you arewith
us?’ Hethen said: “Would | ask youto do somethingif | am
not withyou?’ Then they added what isit that you want usto
promiseyou?Hesaid: “Onceltaly announceswar against
France, we announce our war against France.” ' Thiswas
apparent during histeachinginwhich hesingled out the students
who had served in the army and gained some military
knowledge. He used to tell them, Wewill need you someday”.
Oneof these studentswas Al-Fudhail Al-Wertalani.

From the above we can conclude that Ben Badis believed that
politicsispart of Islam. He did not shy away from talking and
discussing politics. Hewent stepsfurther to the preparefor
military action oncethe circumstancesallow that.

Part [
Islam and Social Development

Sayyid Qutb stressed the fact that before any scholar looksfor an
Islamic theory ineconomy and politics, he should review thetotal outlook
of Islam ontheuniverse, aswell ason humanity asan active part of our life
prior to passing any judgment. He added that these issues of economy or
politicsare but branches of thetotal perspective of Islam'? . On the other
hand, Muhammad al- Mubarak who supportsthe views expressed by
Qutbreiterated that:” It doesnot belittle|slamthat itisnow considered to
beanideal system for many peopleof different faith, simply becauseitis
not fully implementedin any country sinceall other systemsbeganlike
that”. Itisacharacteristic of Islam that it should be preceded by sound
belief initsdoctrineand theprincipleof itssystem sinceitisgenerally held
that every system hasits own doctrine. *3

Onsocia justiceinlslam Qutb stressesthefact that: ” 1slam sets
thefoundationsfor social justiceand aboveall it insurestherightsof the
poor inthewealth of therich”. slamal so establishes equitabl e foundations
for politicsand economicsand therefore does not need to ecstasizethe
feeling of the masses nor ask themto compromisetheir rightsonthisearth
and expect to regain them in Heaven' .

Muslims have always relied on a vast reservoir of literature
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containing theory and practiceinthefieldsof Social Sciences. Therefore,
they arerequired to becomeaware of these experiencesbeforethey turn
to other sources. Qutb emphasizesthefact that Muslims' experiencestems
fromacomprehensive perspective and firm foundations. Hegoesonto
say: " Of courseabusinessman doesnot resort to borrowing from others
when his bank accounts are intact or when they arein the credit. The
same can be applied to statesand nations.” Isit not more appropriateto
reevaluate one’ sbalance of inherited theories, practices and spiritual
resourcesbeforelooking for borrowing fromoutsidesources?” 1°

Jamal al-Din Al- Afghani had touched upon thisproblem when he
leveled hiscriticism against thosewho were infatuated with the West. He
wrote:” We havelearned from the experience and previous eventsthat
thoseimitating other nationsareno morethan agentsfor theenemiesto
attack their own people. They arepart and parcel of foreign armieshelping
them to establish their power and authority.” 16

Thisinfatuation with thewest continued from the days of Al-Afghani
till today. It hasbecomemore of achronicillnesswith many Arabsand
Muslims. Someeven moved fromtheinfatuation stageto blind love. They
say that Islam has nothing to offer to humanity; or rather, it has never
offered anything to human civilization.!” They take every chance to shed
doubtsand suspicionson any | slamic movements participatinginany
parliamentary elections. Thiswasthe casewith Al-Riyadh newspaper
writer Muhammad Ali Al-Mahmoud who wrote on the Egyptian
parliamentary election saying that the Islamistswould not be successful if
they wereever alowed to control the parliament. Headded: "Muslim
Brotherhood raised theslogan “Islamisthe solution” and thisisabeautiful
and acceptable slogan, but it does not specify anything in terms of
procedural executioninreal life.”*® Then he goeson to mention Al- Hajjaj’s
behavior inkillingwithout alegitimate cause wasnot in accordancewith
any means but applying the sameslogan “ 1slamisthe Solution.®

Therearethosewho consider imitating the Westernworld patterns
insocia development wasinevitable. Thewestern colonizerswhenforced
to giveindependenceto Arab and Muslim countries, made certain that the
leaders who were in power after their departure did not have enough
knowledgeof | slamic social development theory.?® However Murad
Hoffman believesthat these countries (Arab and Muslim) followed the
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Western patternsof freedom of speech, |abor, nationalism, socialism, and
communism. Islam, according to Hoffman, wasnot the popular trend in
thosedays. He addsthat even nationalism was secular at that time. Those
leadersbelieved inthe exampl e of MustaphaKamal, whichisthesame
belief of the Arab and Muslim westernized scholarssuch asArkounin
France and Bassam Teiby in Germany.*

Muhammad Quitb has something to say about old and new scholars
called“theenlighteners’. Hesaid: “ The old oneswe can consider to be
truthful totheir Ummawhilethe contemporary onesarefull of hatredto
Islam and Muslims. They consider Islamto bethegreatest enemy and
obstacle that should be eliminated from earth. 22

Itisclear that thecriticism of IsSlaminthefield of social devel opment
isstill aliveinthe minds of many Arab and Muslim Scholars. Thismay be
becausethey havenot studied Islamin depth, or that they arereally ignorant
of theldamichistory. They areal so lacking theimmunity of foreigninfluence.
Thisimmunity can beattained if apsychological barrier existsbetween
Muslimsand people of other faiths. It isknown that Jews created walls
against outsideinfluencesthrough spreading theclaim or notionthat they
are“God’ schosen people” and through living in ghettos, which represent
physical and psychological barriers. Asfor Christians, they believethat
Jesus (peace be upon him) isthelast Prophet who isthe Savior and who
died on the crossto save humanity.

Hereisan example of misinterpretation by thosewho have studied
Islamindepth: Muslims, of course, havetheir own barrierswhich canbe
foundin many Qur’ anic versessuch: (Y ou arethe best of peoplesever
raised up for mankind; you enjoin al-Mavruf) and forbid Al-Munkar
(forbidden), and you believein Allah. And had the people of the Scripture
(Jewsand Christians) believed, it woul d have been better for them; among
them are some who have faith, but most of them are Al- Fasiqun
(disobedientto Allahandrebelliousagainst Allah’ scommand.( Aal Emran
110) and theverse: ( you will be superior (invictory) if you areindeed
(true) believers (Aal Emran : 139).

And the verse (Thus we have made you ajust (and the best)
nation, that you bewitnesses over mankind and the M essenger beawitness
over you.) Al-Bagara : 143). These verses depict the uniqueness of the
Muslimidentity. They also portray the status of Muslim among others
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when he or shereally adheresto Islamic tenets.?®> But even with these
barriersMuslimsarecalled upon to spread justice, knowledgeand love.
They aretointerminglewith othersand not livein separation fromothers.

Alwani concludesin hisintroduction by saying: “ The collapse of
the psychological barrier between Muslimsand their enemiesmadeit easier
for those who were brought up in the American, French and British
intelligence cabaretsto becomeleadersof the Arab Muslimyouthinthe
last two generations. And these studentsaretill in theleading positionsin
many Arab and Muslim countries.” 24

Abdu Allah Al-Nafisi spokeof the cultural shock that took place
at the beginning of the nineteenth century, which gavebirth, to acase of
Arab infatuation with the European exampleto an unheal thy degree. Some
Arabsbelieved that to reach the European degree of modernity, we must
get rid of all our heredity and imitate the European personality.?®

Therefore, adheringtolslamicidentity prevent fromdissolving
and protect the Ummah from such false accusations in the field of
development and other areas.

Part 111
Critiqueof Ben Badisand the Association of Algerian Ulema

The previous sections of this paper ideashow Islam had itsown
viewsand theoriesof social development, and how some Araband Muslim
writersand thinkersdid not believethat Islam hasatheory inthisfield. |
am going to discuss herethecritiquesdirected towardsBen Badisinthe
field of Social Development and whether Islam doescontainasocial theory.

Though Ben Badiswas aoneto becriticized, |lam asawholewasthe
final target of their criticism.

First: Ali Merad

Ali MeradwroteinhisPh.D. thesisonthe Algerian Ulema: “Their
reserved judgment of the social struggle which was shaking Europe
regarding the development of Communism and about the destiny of
Capitalismwastheresult of theerroneousfactsthey received.” Headded:
“TheAlgerian peoplewerelivingthe Middle Agescultural livesuntil the
beginning of thefortiesof thiscentury.” They wereengulfed withintheold
conceptionsin the areas of work, economy and social exchange.?® Ali
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Murad went further to say that the Ulemahad taken anegative stand on
theissue of capital infavor of therich Muslim familieswho are credited for
the success of the organization.?’

Ahmad Al-khatib

Though Khatib adopted the views of Ali Meradin criticizing the Ulema,
he either added some of hisviewsor interpreted those of Merad. Hereis
what K hatib wrote:

(1) TheUlema slack of knowledgeof foreignlanguageshindered
their exposureto modern socio-economictheoriesintheir original
Sources.

(2) TheUlema sthinking wasrestricted by the Salafiyya creed,
which encouraged Muslimstoreturntotheir ‘ golden age’ and
plan their lives accordingly.

(3) TheUlemacould not study thetraditional structure of the Algerian
Society scientifically and thereforewereunableto deal withit
according to the economic theories of thetwentieth century. They
werereligiousmen restricted by their salafi conception of religious
reform.

Third: Fahmi Jad’ an

Jad’ an wasanother scholar who tackl ed the subject of modernity
in hisimportant work on thissubject. Hesaid that the Ulemawereengulfed
intheir own one-sided outlook. He interpreted this by saying that the
Ulemabased their concept of modernity and backwardnessonthe cause
of ‘knowledge' and‘ educationandlearning’ . Jad’ an also believed that
theintellectual movement inthe Arab World wasnot ableto liberateitsel f
from this methodology until the end of the Second World War. This
liberation cameabout when new dimensionswereadded tothereligious
educational factorswhichwerethesocio-political factorsand psychological
and economical factors.28

Thelist of those criticizing Islam or I slamic movement for lacking
atheory of social developmentisan endlesslist. So | have chosen but a
few of those writers and authors.
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Part IV
Writingsof Ben Badis

Thispart will focusonthewritings of Ben Badisbesidesthe practical side
of hislife. However, onemust keep in mind that Ben Badiswasnot trained
inthefield of Economicsor other Social Sciences. He appeared onthe
Algerian scenewhen Algeriawas suffering from hunger, poverty and
oppression. It was more than sufficient for Ben Badisto motivate the
Algerianstoretaintheir identity intheface of the French strong effortsto
assimilate them. Moreover, Ben Badis did more than this when he
established ‘ the Society of Education and Learning’ whichwasoneof the
real stepsfor the Algeriansto set foot on the road to devel opment.

I slam and Development

Ben badiswrote in 1934, “Islam isacomprehensive religion
containing al that isneeded by human beingsaseither individual sor nations
for theimprovement of their present and their future. Itisareligion that
enlightensthemindsand soulsand correctsthe creed and practices. It
guideshumanity toward perfection and organization of society. It also
constructs its civilization and establishes justice and spreads
brotherhood” .2°

BenBadishadaregular monthly articlesinterpreting certain verses
of the Qur’ an. In one of these articleshewrotein interpreting the verse
(Andindeed We have writtenin Az-Zabur {i.e., al therevealed Holy
Books—the Turat (Torah), the Injil (Gospel), the Psalms, The Qur’ an}
after (we have already written in Al-Lauh Al-Mahfuz( the book that isin
theHeaven with Allah) that My righteousslaves shall inherit theland (i.e.,
theland of Paradise) (al-Anbiaa : 105).

“ Some peoplebelievethat Western civilization whichisdominating
thesedayson earth, isamaterialistic civilizationinitsmethod and goal's
and results. Tothem power isover truth, justice, mercy and ihsan. They
say that men of thiscivilization aretherighteousmen who Allah has promised
will inherit the earth. They also claim that what ismeant by “righteous” in
thesaid verse arethose suitableto build theearth. Alasto thisfabrication
and nonsensethinking asif building theearthiseverything evenif beliefs
aredistorted and worksarewrong and moralsare corrupt and situations
arebad and humanity istortured by the crisis (Cal C4PE) and threatened
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by chaos and destroying and devastating wars and threatened by the
greatest war demolishing humanity fromitsoriginsand civilizationfromits
roots.3°

Hisfirm belief inthetenets of 1slam led him to addressthe general
assembly of the Association of Algerian Ulemain 1936 about thismatter.
Hestated: ”Islamisageneral social contract that containsall that isneeded
by human beingsfor their prosperity and advancement . “ Wehavelearned
from the experience of the devel oped nationsthat thereal salvation of
what theworld faces can only befound inthe principlesof Islam.” * 3 His
knowledge of the contemporary social thesiswasevident. It waswell
known that Muslim scholarswho had |learned about thewest werekeen
to spread their knowledge. Khayr al-Din Al-Tunisl, Rifaa Tahtawi, Taha
Hussain, Ahmad L utfi Al-Sayyid arebut afew examples. Whenthe socialist
theory was popular inthe West, the Arab/Muslim journalismwas publishing
many articleson thissubject. Some Muslimwriterswere so infatuated by
socialismthat they tried to find somerootsfor it in Islam. Some even went
further to call the prophet’ scompanion Abu-Dharr thefirst socialistin
|slam because he called upon the poor to ask for their rightsfromtherich,
and al so because hewas against accumul ating weal th and not spendiit.

Not only that Muslimswere exposed to the socio-political theories
intheir languages, Ben Badisal so encouraged thelearning of European
languagesand particularly French. Heoncesaid: “ Europeisnow carrying
the banner of development. Thereforeit isnecessary to make use of these
mature minds and thisrequiresthe knowledge of one of the European
languages.”3* Ben Badis supported the publication of an Algerian French
speaking newspaper called ‘La Defence’, headed by hisfriend, Al-Ameen
Al-Amoudi.

Ben Badismust have known French as hisbrother told mewhen
I met himin Constantinoplein 1988 and thisknowledge enabled himto
discussthe contemporary Europeanissues. Not only that, hewrote many
timescriticizing somearticles publishedin French newspapers. Hiscriticism
of European social theoriesappearsinthefollowing quotation.” With
Islam wedo not really need what the Europeans struggleover in theareas
of principles, parties, organi zationswhich cannot improvethesituationin
thefieldsof politicsor society, let alonein ethicsand manners’ 3% He
added, ” None of these European partiesisfreefrom someelementsthat
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negate the human nature or deviatefromjustice, or itisweak in reason
and thereforetheMuslimisfar fromthese partiesor organizations.”>3

Ben Badisused hisinterpretation of the Holy Qur’ anto provide
information about the subject of European modernity that someMuslims
wereinfatuated with. While he was speaking of theverse( We havewritten
inthe psalmsthat the Earth will beinherited by the righteous subjects), 34
Ben Badissaid: “ Some peopl e thought those righteous peopleto bethe
Europeans. This dominant civilization is a materialistic onein its
methodology, goals and results. It purports that might is above
righteousness, justiceand mercy. They said that themen of thiscivilization
arethe’ righteous’ who aretoinherit the Earth asif constructing thelandis
everythingevenifitscreediscorrupt, ethicsare spoiled, worksarewrong.
And Humanity wastortured with suffocating crisesand threatened by the
greatest warsthat destroyed everything and eliminated humanity fromits
origins.” 3

Ben Badiswasinterested in modernity and devel opment. Hewrote
avery philosophical articletitled:” TheArabsintheQu'ran.” Heinsisted
inthisarticlethat the Arabshad ahistory of well-established civilization.
TheQu'ran asBen Badisstressed isfull of citation of aspectsof previous
devel oped nations. Theimportant thing that Ben Badisand other Muslim
learned men adheretoisthat any civilization must adhereto theright path
and faithin the Creator.®® He elaborated on thisissue while speaking of
the verses ( Do ye build alandmark on every high place To amuse
yourselves* and doyeget for yourselvesfinebuildings( Factories) inthe
hope of living therein (for ever?)®’ . Ben Badis said: “ The traditional
interpretersof the Qur’ an mentionthat thefactoriesmentionedintheverse
arewater supplies or they are palaces, and alas what made them turn
away from thereal meaning of factories. Thesearereal factoriesbuilt to
manufacturethetoolsprerequisitefor thecivilizedlife. Headded that the
Qur’andid not object to thesimplefact of thesefactories. The objection
was against the goalsand fruits since the factoriesthat are built based on
cruelty and power arenot praised either in principleor for their goals. Any
rational person does not doubt that the present factories are but tool s of
torturenot mercy, and instrumentsfor destructionand not construction.
Therefore, they should not be praised indiscriminately.3 Before we go
further, wefind somerootsfor BenBadis apprehension of thesituation of
present factories. An Americanweekly magazine (Newsweek) published
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areport about someownersof big businesswho have eliminated hundreds
of thousands of workersbecausethe profits’ margin hasgone down or to
cut their losses. Thiswastermed by the magazine asmasskilling.3® The
magazine went onto say that those workers could go on unemployment
benefits but living without work islike death.

Ben Badisisakeen advocatethat Muslimsshould revitalizeand
do all that could take them towards devel opment and civilization. He
quoted from an article published by Al-Ahramsaying: “ So Islaminspires
itsadherentstolearnvocationsandit call sthem* sciences' and considers
them ‘mercy’. It showed that the most honorable of peoplewerewell
versed in certain vocation. |slam hasno hostility towardsany science or
vocation. Itisinfact considers having avocation one of the dutiesthat
bring one closer to Allah.4°

Ben Badis showed great interest in devel opment, as he had been
keen to seethe Algerians set foot ontheroad toward total devel opment.
He knew how deep the Qur’ an moved them, so he utilized every
opportunity toincitethemand inspirethem deeply regarding the problem
of development. One of the verses he spoke of isthe onethat says (I do
admonish you on one point : that ye Do Stand up before God — (it may be
in pairs) or (it may be) singly, — And reflect (within yourselves)*! . He said
thisversedeservesto becalled ‘ theverse of resurgence’ . Becausewhen
it mentions getting up, it does not mean to stand on your feet, but it means
to awaken. He added if the meaning the Arabs understood wasto stand
up they would not havethismagnificent civilization that enabled themto
become the masters of the universe.*?

ThePractical Experienceof Ben Badis:

Now we turn to the practical side of Ben Badis‘ discourse on
development’. When heestablished the’ Society for |earning and education’
(Jam'iyyat al-Tarbiyawa ‘I-Ta’'lim) heincluded in the charter of this
organization that an orphanage and afactory would be established aspart
of thesociety. The charter also stated that Algerian studentswoul d be sent
to the big factoriesto be trained there. A textile factory was actually
established.

Ben Badisthought of other meansof devel opment. He participated
in the establishment of boy scouts and sports and folklore groups. He
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believedthat theseactivitieswerenot only for recreation and for amusement,
but at the end they would train the Algerian peopleto get used to and be
prepared to work cooperatively.

Sincetherewere Catholic and Jewish boy scout organi zations,
someAlgeriansrecognized theimportanceof theseactivities. They turned
to Ben Badisfor support and asked him to accept the honorary presidency
of someof these groups. Ben Badisal so supported the establishment of
art and sportsorgani zations. Heparticipated in establishing“ Y outh Art
Organization” in(1936) Theaim of thisorganization wastorevitalize
Islamic artsand to borrow from the Western theatre to servethelslamic
ideology. Heaccepted to bethe honorary president. The activitiesof this
organi zationincluded promoting highmoral s, containing sexual behavior,
and preventing deadly diseasessuch as; a cohol, gamblingand marrying
foreign women. 43

Ben Badis used to tour the whole country where he would meet
the Algerian people from all walks of life. These meetings were not
exclusively for asking peopleto support the cause of |slamic education
but to encouragethemto excel intheir variousactivitiesand call upon
themfor more cooperation. Thiswasevident on hisvisit to Skakdahin
1936 where he spent most of thetime at the store of abusinessman there
called*Muhammad Qalmeen’ .4 Another example was when he went to
thecity of Glizan. Hevisited the storekeeper named ‘ 1bn Mansour al-
Tlemsani’ and wasinspiredto call for the establishment of the “ Society of
Quasintinah Traders” ( Jam'iyyat Tujjar Qasantinah) under the
|eadership of Belgasem Bou Shijja*® Thisregional society became after
the Second World War anational organizationfor all Algerian businessmen
under the name (Amal) which helped to unitethe Muslim tradersin the
face of French and Jewish traders.*® This organization according to Abdul
Rahman Shaiban (former Minster of Religious Affairs) becameso big that
thebusinessmen of Algeriastarted their own venturesof importing and
exporting and because of their real influencein Algeriathe French colonial
administration beganmonitoringtheir activities. Theorganization presence
wasfetinthefieldsof charity projects, building schools, mosques, socia
clubs and hel ping the poor.*

Ben Badisdid not forget the Algerian laborers and their problems
such aswages, working conditions...etc. However, hebelieved that there
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were more urgent problemsto be dealt with at hand. He, for instance,
resented concentrating on the problem of food since there are more
sensitiveissuesat staketo begiven priority. Hewrote an article, which
sounded asan outcry under thetitle: “Not only bread doweneed”. Inthis
article, hewrote: “Bread to usisnot everything, and if weweregiventhe
bread we will be so obedient like mulesfor Franceto use our backs. If
they gave usthebread that isnot every thing asthere are other requirements
namely social, economical and educational that iseven more necessary
than bread*® .

Ben Badisand Women:

Ben Badispaid agreat deal of attention to Algerian women. He
believed that no true devel opment coul d take place without thewomen
taking partinit. Therefore he gave much of histimeand thinkingto this
issue. Hewroteonce: “ Thehomeisthefirst school and the original factory
to produce men. The women’ srighteousnessisthe basis on which to
preservereligion and ethics.”#®  On another occasion Ben Badiswrote:”
Why do we punish women by not educating them? Islearning aclear
reservoir for themen and unclear onefor thewomen?Doeslearning have
two effects: good for the men, and ugly and bad for the women?*>°

Ben Badiswas not aman of words; he was aman of deeds. He
gave much of histimeto givelessonsto women. When he established the
society for education (Jam'iyyat al-Tarbiyawa’ |-Ta’ lim) he stated in its
charter that women should not pay any feeswhether they wererich or
poor.

Hiskeen interest in teaching women was apparent in hiscontinued
speechesand personal contactswith Algeriansto send their daughtersor
relativesto study inthisinstitution. Hewould ask of hiscolleaguesto
promote the education among women.

The French documents took interest in the education of girls
especially after theestablishment of the A ssoci ation. Thesedocuments
gave somestatisticsabout girlseducation all around Algeria. Itindicated
that lessons given to girls were not limited to schools, but there were
private lessons given in mosques.>! Ben Badis' lessonsin the mosque for
women were very popular to the degree that the mosque did not have
enough space>? .
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Another document stated that girls' education differed from boys
education. Girlsteachingincluded basi c principal sof education, principals
of ethicsand moral's, home making, childcareand other subjects. Girls
al'so participated in art work.>3

He even went steps ahead by planning to send some Algerian girls
to study abroad in Syria. He wrote to the director of the Dawhat Al-
Adab Al-Soriyya (Iad E CaATE CaOaaNiE) asking her to accept afew
Algeriangirlsto study at their school. But when the Second World War
broke out, he could not finalize thismission.

BenBadis keeninterestin womenwasalso to combat writers
and scholarspromoting westernization. Thistrend wasencouraged by the
colonial administrationwiththecollaboration of the Christianmissionaries.
In TunisAl-Tahir ben Al-Haddad wrote hisbook about women and Shariaa
inwhich he called for amendment to I slamic jurisprudenceto be morein
agreement withtheWestern World. The French newspapersandjournals
played asignificant rolein promoting western education for Algerianwomen.
Al- Shihab reported that the French Newspaper L’ Echo de Tlemcan”
published the answers of its editor in answering a question about the
education of women saying “ women'’ seducationwould be better if it was
in French”. Here Ben Badisreplied strongly “ we know for sure that
women' seducationif it wasnot in her mother tongue—however the degree
of knowledge she reached- would misguide her from therighteous path.”>*

Conclusion

| would liketo conclude this paper with two quotations: one from
aCanadian scholar who wrote about Ben Badisabout ten yearsafter the
independenceof Algeria. ThisscholarisAndreDirlik. Theother quotation
istakenfromareview on Dirlik’ swork written by Al-Rabie Maimoun, a
professor of Philosophy intheUniversity of Algeria. Dirlik wrote:”* Abdul
Hamid Ben Badis is best described as a man of action. His interests
remained focused upon theregeneration of hissociety athoughhisconcerns
ranged fromthose of the educationalist to those of the political agitator.”

Dirlik elaborated on this point by explaining how Ben Badis
executed his program to help develop Algeria. These steps were the
following:

1- His respect of the Zakat establishment which prevents the



Abdul Hamid Ben Badis (1307-1359 A.H.) 107

accumulation of wealth in the hands of the wealthy people
according to the Qura’ anic verse (As-Sadagat (here it means
Zakat) are only for the Fugara’ (poor) and Al-Masakin (the
poor) and those employed to collect (the funds) and to attract the
hearts of thosewh have beeninclined (towardslslam) andto free
the captives, and thosein debt, and for Allah’ s Cause(i.e., for
Mujahidun- those fighting in aholy battle), and for the wayfarer (
atraveler whoiscut off from everything); aduty imposed by Allah.
And Allahisall knower, All Wise (Al-Tawbahi : 9)

2- Heinsisted ontheurgency of reforminthe economical behavior
that hasnegative effectssuch as; usury, gambling, exploitation of
labor by owners of business.

3- Ben Badis understood the grave impact of parsimony on the
society, so he had written condemning thistrait among somerich
people, which prevent them from spending on charitiesand other
noble causes.

4- Heencouragedthecollaboration and cooperationamongst the
different sectors of the society whichwould help thefarmer to
improve hisfarming, theindustry to beimproved and businessto
flourish.>®

“* Abdul Hamid ibn Badis had assumed arolewhich restricted
him neither to that of theideologuewho formulatesfor hiscommunity a
new system of thought, nor to that of the activist whose endlessenergy
movesthe masses of the peoplefromtheir traditional inertia.”>®

Real devel opment must start with preserving thenational identity,
then any borrowing from otherswill be accepted aslong asit doesnot
affect or clashin any way with hisidentity. Moreover, retaining self-respect
isoneof themain prerequisitesfor real development. At theearliesttime
of thelslamic History whenthe Muslimsfor thefirst timewereexposedto
other civilizations, such asthe Persian, the Greek and the Indian, they
werenot infatuated by these civilizationsto any extent of losing their own
normsand values, neither had they despi sed them. Onthecontrary, they
studied themimpartially and contributed their own sharewhich hasenriched
human knowledge ever since and at the end they handed it over to the
humanity asawholeincluding Europe. To deny such contributionand
hold a contributor to task is surely not ahuman act.
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